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O: Mr. Brown, can you just begin by stating your full name and address? 

B My name is Otis Brown, Junior. I now live at 70 Webster Street, Plainville, 

Connecticut but I’m originally from here in Indianola.  

O: And can you tell me about your community? When you were growing up, Mr. 

Brown, what kind of community it was? 

B It was a normal Southern community, black on one side, white on the other side 

and blacks, I guess, could be teachers and preachers. That was it or they’d have 

to be a field worker.  

O: Okay, and what about your family? What kind of work did your family do? 

B Well, my father was self-employed. He sold peanuts, hot tamales, and snowballs. 

And he worked in a grain elevator for the insurance. I had eleven brothers and 

sisters and I growed up on Grey Street. I think my family still own the house on 

Grey Street but now they live on Cox Street.  

O: Okay. Had your family always lived in Indianola? 

B Yes, yes, yes. My mother was born here. I think my grandmother, too. My father, 

he did not originate here. He came from the northern border state, near the 

Tennessee border. I think Desoto, some place up there. 

O: Okay. Mr. Brown, when you were growing up, did you have much of a chance to 

talk to your grandparents?  

B: Oh, yes. I talked to my grandmother, yes. My other grandmother and two 

grandfathers were dead but my grandmother, yes. She died in nineteen-eighty-

something. She was ninety-three when she died.  
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O: Did she tell you about her experiences when she was growing up? 

B Yeah, she told me some things.  

O: Okay. Mr. Brown, when you were growing up, what was the first time you 

remember, maybe your parents or you, your first encounter with segregation? 

B Just before I went to school ‘cause I used to play with this white kid. They lived 

maybe a third of a mile from me and his relatives came to visit him, and that’s 

why they began to get hostile towards me. Black, you might say. I was about five, 

just going on six.  

O: What year were you born, Mr. Brown? 

B: 1945, August the third.  

O: Okay. So, around the time of 1950, you were five or so, you started seeing what 

was happening in terms of race relations. 

B: Right, right.  

O: Okay. 

B About five, I began to understand, yes. 

O: About five, okay. Did your parents do things to try to shield the children or protect 

them from—? 

B: No. Not my family. No.  

O: Okay. What did they do? What was their— 

B They tell it like it is. Like my mother now, tell it like it is. My father would always 

say, well, you shouldn’t do certain things. My mother said, make money, you can 

do what you want to do. She always did have a positive attitude, but my father, 

he came from a plantation setting but my mother didn’t come from plantation 
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setting. Two different type of lifestyle, see, ‘cause my mother growed up in her 

own home. 

O: So that made a big difference.  

B: Yep, yep. It’s like being in two countries at once, two different worlds. But my 

father took religion very sincerely. My mother took it as a business. 

O: Okay, so what would your mother tell you about something like race relations? 

B She really didn’t comment that much, just always say, stand up for your rights. 

She didn’t ever say, say yes, suh or no, suh because we didn’t even call my 

mother “Mother,” we called her her name, Geneva. I wasn’t brought up traditional 

like the other people. I was brought up—even if you didn’t talk back to my family, 

but most blacks wouldn’t allow that. If I went to work at a certain age, I didn’t 

have to give my parents my money. I put it in my own pocket. So I was brought 

up completely different from everyone else. I had the upper foot compared with 

the other people.  

O: Okay. Mr. Brown, can you tell me about the community beyond your immediate 

family? Who were the people that you remember as being important in your 

community as you were growing up?  

B: Well, yes, there’s the workers from Dillon Funeral Home. They might be 

unimportant, but I look at these people and I just say I wanted to be like them. I 

learned from them. I learned how they had to manipulate, to play Uncle Tom, to 

play the middle road and I love to be open. I’m more open and outgoing. Anyone 

will tell you I don’t bite my tongue. I say what’s on my mind. It doesn’t matter 

about black, white, blue, or gray. I’m not hung about the color thing. But I tell you 
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my mother’s philosophy: as long as you got money you can make it. It open 

doors, so . . .  

O: And so your philosophy really came from your parents? 

B: Yeah, my mother, right. My father would always say, work hard. My mother say, 

work smart. Okay. 

O: I see, you had two different— 

B: Right. And I used both of them to get where I’m at today. 

O: Okay. Mr. Brown, the street that you grew up in—I can’t remember the street you 

said. 

B: Grey Street. It was about two blocks from here. Two and a half blocks here, on 

the right hand side. There’s usually a park in front of it, but everything so like run-

down now. The park not there no more, they done let it growed up. The city’s not 

maintaining it, just like they don’t maintain the Dillon area. They make good 

money on it. The streets on Grey Street, if you take a look at it, they run-down. 

My mother live out in the other better neighborhood now, Cox Street. They 

moved out there in 1969.  

O: Mr. Brown, just for the sake of the history from the tape, I’m assuming that Grey 

Street was all black. 

B: All black, right. Most of the parents’ kids were raised by their grandparents or 

their mothers. They are very few men on the street.  

O: And in turns of the pattern of segregation, when you were growing up as you 

grew to become a teenager, what was the difference in turns of segregation? 
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B: The railroad track normally separate the black from the white. You might had a 

few stragglers live on one side or the other side. Once there was a lot of blacks 

living on the other side, but by the [19]50s, they start moving all the blacks on this 

so-called white side—on black side. But, as you can see, that hasn’t changed 

now. It went back like it used to be. When I first was growing up, they had a lot of 

black on the white side of town. They were like mixed, and then that changed in 

the [19]50s when immigration began to take place.  

O: So, in kind of sense, what you’re saying is in the [19]50s there was a new 

attempt to segregate people.  

B: Right. Separate the black from the white, right.  

O: Residential?  

B: Right. 

O: And since one side of the tracks would be white— 

B: The other side black. That don’t exist no more, so—I guess. I guess.  

O: Mr. Brown, can you tell me about when you first— 

B: Just the Otis, don’t worry about that. 

O: Otis, can you tell me when you first became aware of the civil rights movement? 

B: 1964. I was coming home one day from mowing yards. I always been a hustler, I 

made my own money on the sideline, but when I got involved in the Civil right 

movement, I would have ten thousand dollars in the bank account. So, you know, 

I was just completely different. I’d seen people come ready to vote. Jim Dann 

was in the group—James Dann, he was in the group. The other fellow—his name 

George something. I can’t think of the last name, it’ll come to me later. I seen him 
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trying to get people instant voting. They was shutting their doors and pulling their 

blinds down. That’s why I began to feel guilty. I say, let me get involved. Civil 

rights movement wasn’t going to benefit my family that much, ‘cause we’re the 

ones who gonna make it. They’ll always be that certain group who gonna make 

it. See, my father was self-employed, and we had strong self-esteem. All you got 

to do is look around the neighborhood now and you’ll see the difference between 

my family and the other families. We have self-esteem. Didn’t matter, we gonna 

make it either way. That’s why I left here, because I ain’t see much hope here for 

me ‘cause my values changed.  

O: In 1964, you saw people registering to vote. What made you decide to get 

involved? 

B: I explained that earlier. I got involved ‘cause I felt guilty. People shutting their 

doors, they wouldn’t listen to an outsider. So I figured, some local get involved, 

could encourage some of ‘em come register to vote. That’s why I got involved, 

‘cause I figured it was my responsibility. We’ll let someone come in here, twelve 

hundred miles, thirteen hundred miles away here, trying to get people to come 

register to vote. I figured even though I was nineteen at the time, I should 

probably help people come register to vote, too.  

O: Right. What kind of importance did you see in 1964, in terms of trying to get 

people to register to vote? 

B: Well, I seen maybe it’ll be better job, better school, open up the public library. 

‘Cause, that time, the public library was just for whites. A handful of certain black 

people, you might say.  



MFP-004B; Brown; Page 7 
 

O: You mentioned schooling. What kinds of educational opportunities were open to 

black students? 

B: Very little. Like I say before, be a preacher or a teacher or be a regular day 

worker. Lawyers, even in that time in Mississippi, there were very few lawyers 

because it hard to get a license and it was hard to get a case. There were very 

few lawyers, period. That’s why they got their education. They left Mississippi, 

they went to other states, lawyers and doctors.  

O: What were some of your first experiences when you first got involved in the 

movement?  

B: Resistant. Just like in anything else. People resist or afraid. They were afraid that 

they go and become a registered voter and lose their job or their home may be 

burn. It made me see more reality. In a sense, I might’ve been sheltered 

somewhat. I didn’t think about it at all because I got three square meals a day 

and a roof over my hand. I didn’t have to worry about things like other people did.  

O: Being that that was the case, how would you talk to people or encourage people 

to get beyond their fears? 

B: I would tell ‘em bout becoming a registered voter. Maybe we can change things, 

‘cause that time, most of the streets in Indianola were not paved. They had sewer 

but didn’t have paved street. They’re saying open the opportunity up for their kid, 

their kid will be better. They wouldn’t have to chop and pick cotton. They could 

get a job in an office or a factory or maybe they could do something else. Be 

engineer, doctor, or lawyer. I said, they both have something to do with your 

income.  
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O: So you were stressing the ties between politics and economics?  

B: Right. They’ll both play a part in a lot of things. When you vote, people listen. 

When you don’t vote, why should they listen?  

O: As the movement unfolded in Indianola, how did it change people locally? 

B: It set the so-called upper class black, the educated teacher, and the preachers 

against the lower class and it gave some people hope. Some people may lost 

their job in the process. People got fired from Morton, Ludlow because they trying 

to organize.  

O: Okay, now, I definitely want to hear about the union, because you were saying 

that, in some sense, it set educated folks across the country that weren’t—how 

did that happen? 

B: What now? 

O: You were saying that it set educated— 

B: Oh, okay, yeah, because they don’t allow to teach what’s in the book and under 

the system. The way it’s set up, they might be fired. Some were fired if they try to 

participate and trying to get people to come register to vote. You know Deborah 

there, her mother a good example. When she went down to come register to 

vote, they told her she wasn’t qualified and the man who administrating the test, 

he didn’t even have a high school diploma and he can interpret himself. Yet, still, 

they say she wasn’t qualified, ‘cause when her mother appeal her case, I had got 

kicked out of school at the time because I tried to organize a boycott. We wanted 

to better the facility where we went to high school but we had a chemical lab but 

not equipment and stuff. 
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O: Okay, so you were in the school at that time? 

B: Yes.  

O: Teaching or—? 

B: I was working. I was going to school because we had a new assistant here. 

When I began, blacks had to go big primer or little primer, then first, second, and 

third. There’s another way to restrict black to complete high school. Then, about 

two years later, they stayed at the courtroom with me with the big primer, little 

primer, they began first grade. Some people were promoted and some wasn’t. 

So there’s a dubious force trying to hold black from getting their high school 

education, even though the school wasn’t certified anyway, didn’t matter. But 

they figure something, piece of paper to piece of paper.  

O: But the opportunities weren’t really there for—?  

B: Well, not here. That’s why, every year when school turn out, they put special 

busses straight from here to Chicago. People left here when they got out of 

school and went to Chicago and went to work or St. Louis or wherever else they 

relatives, Massachusetts or wherever.  

O: And you mentioned earlier, Otis, about the attempts to organize a union. Can you 

tell me about that? 

B: Okay. We began with Mortar Line and then we worked with Lewis. That was 

Herschel Kaminsky, and he worked with Elmo and Flannigan. Those the two I 

can think of. There were other people.  

O: What kind of companies were those? 
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B: Mortar Line make lawn mowers. They a union now, MTD, called Mortar Line 

Production, MTD. Headquarters in Ohio, I believe. They known worldwide. You 

had Lewis now called SuperValu. 

O:  And so when did the attempt—it sounds to me like there was a connection 

between the civil right movement and— 

B: Right, ‘cause we had different people doing different things. By 1965—I think I 

was in charge. By 1965, July or September, I was in charge of the whole county. 

That’s when everybody began to leave, so I became the coordinator for the 

county.  

O: And what was the organization called? 

B: We were called SNCC, we were called the Freedom Democrat Party. And then, 

by 1966, I found my own group, Sunflower County Improvement Association.  

O: And so it was in [19]65 — 

B: Yes, S-N-C-C. I think I’m correct.  

O: So, it was through SNCC that the attempt to organize the union came about? 

Would that be fair to say or is that—?  

B: Yes. SNCC was a little bit more around back than the NAACP. In the beginning 

it’s CORE, and then we all broke off because we all had different agendas. 

O:  But CORE was the first group? 

B: CORE where they try to unite all civil rights groups. 

O: Was that co-CORE? 

B: CORE, CORE, c-o-r-e. 

O: Then you mentioned Mississippi Freedom Democratic Party. 
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B: Right. Definitely. They seek to delegate.  Mississippi Delegate.  

O: Now I understand that was pretty strong here. Sounds to me like—  

B: Yes. Sunflower County was pretty strong. You had Fannie Lou Hamer up in 

Louisville. You had Cora Flemming here. You had—who else you had? Off the 

top of my head, there was just two people. Cora from Indianola, she dead. 

Fannie Lou Hamer from Sunflower, she dead. There was other people, off the 

top of my head, just can’t remember.  

O: What kind of impact did that—? 

B: It gave people hope, even though it’s a pipe dream.  It gave people hope that 

there was progress we made. Some probably did change, ‘cause some people 

got pay raise. Some people got a better opportunity, because the local white try 

to buy them out, you might say. It did change somewhat. People started getting 

better wages, yes, because we started encouraging people to ask for more 

money when they work in people homes and stuff.  

O: Like domestic work?  

B: Yeah, domestic work, right. Most of the people that came to me did domestic 

work, and most of the people were womens. You had very few mens. You look 

among the black community, it always been the women, the backbone of the 

community. They’re very few mens in general, yeah. Most men sat back, relaxed, 

process.  

O: Mr. Brown, if you thought about your involvement in the movement, how did it 

change you over time? Say, before and after.  
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B: Oh, it changed my viewpoint, because at first I was going to stay here and open 

a grocery store and a hotel. That was my objective. If I had stayed here, I’d have 

did it, but as the movement changed, I say I ain’t want to deal with that nickel 

dime stuff. Plus, it’s too dangerous. So, I went north, went to school, worked, 

raised my family, and I’m still in the North.  

O: [Laughter] What has been your primary occupation or your—? 

B: Oh, [inaudible]. [Laughter] I worked for Stanley Work. Now I’m with CMP, ‘cause 

they sold us all but we still can be Stanley Work. You know how the big 

conglomerates, they buy and sell. Well, anyway, I work in the steel mill division. I 

had worked for Ford division before I left, because at Stanley Work, we had 

different divisions. But now, they are separating all that, each division on its own. 

I worked for the hardware at first. Then I went to steel scrapping. I went to steel 

mills somewhere between. Now I’m back with the steel mill. The steel mill now is 

CMP. We became CMP twelve years ago. That’s when Stanley Work sold us. 

You had to. See, Stanley Work paid our check for just about four years. They 

paid our pay. That’s weird, the amount of time they saying, but who care? I’m in 

the shipping department. I deal with the computer stuff and tell them the process.  

O: Well, as you know, today, most young people don’t know anything about the 

movement. If you were talking to an audience of young people, say, middle 

school students, what would be the things you would try to emphasize to them 

about the movement? 

B: I’ll first stress that the thing that they can do now, you couldn’t do then. I would 

stress that where they can go in the restaurant now, you couldn’t do then. That’s 
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what I’ll try to show. I’ll probably take them on a field trip and show ‘em the 

difference. I would show them pictures of black and white fountains and the coat 

house in certain public buildings. I would stress that black live in one side, white 

live on the other side. Don’t take nothin’ for granted. The punt is, what we start, 

they should keep going, because race relations is like a disease. If you don’t 

keep it up, the bad bacteria going to take over the good bacteria. In other words, 

freedom is something that you got to continue to fight for. It’s not something that 

you put down today and pick up tomorrow. You can’t take it for granted. Freedom 

is a mini war, it’s called. Try to get rid of this mini war and look at a person as a 

individual, but don’t forget your work and ty to work with that premise, you know. 

Try to have a better relationship with the other race than we did, our generation. I 

would say that. Try to reach out, try to learn about other culture. Take more 

vacation like I do, you know. I take five vacation a year or so. See the world 

different. So, you know, that’s all I can say. And try to do their best in school, 

because you did your best here, don’t mean you’ll be the best somewhere else 

you go. I’ll explain that to ‘em because where you make a A here, a A might be a 

C where I live in Connecticut because the school here more inferior. They may 

say they great but they just not the same, period. People say money don’t have 

anything to do with it, that’s bologna. Money, you’ll be able to bring better 

qualified people. People exposed to more than one culture. I live in a multi-

culture society where I live. So, that’s a difference.  
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O: If you could sum everything up about before the movement and after the 

movement, what has changed in the black community and what has been the 

things that have not changed? 

B: Well, in reality hasn’t much changed, really. Instead of using the Klan’s men, they 

use a pencil. White exploiting white, white exploiting black. People too 

materialistic nowadays. They forgot their roots. Instead of buying a Chevy and 

getting where you want go, they want to buy a Mercedes. Instead of buying a 

three-bedroom, they buy a six-bedroom. Instead of getting involved with the kid 

next door, people don’t want to have nothing to do with the kid next door. In a 

sense, I haven’t seen much progress. I think we going back to the former. You 

won’t find many people say what I’m saying because I’m exposed to more and 

see more. All I see is materialism. Like this town, it used to be a much better 

town. You might had raggedy shack, but it was much cleaner. You might had 

raggedy shack but people paint um up, they would fix up better. Now people got 

better homes and don’t take care of them. People don’t take pride in themself 

anymore, black or white. I always say to take pride, take pride in your town, take 

pride in your school, take pride in your church if you believe in God. Take pride in 

one another. Give a helping hand every day. Always try to help someone every 

day and maybe it might be a better world. And I would say another thing. A lot of 

people just say stay away from drugs, I would explain, tell ‘em why to stay away 

from drugs. When you have drugs on your mind, you can’t think. When you have 

drugs, it’s another form of slavery-tism. Slaves exists today more than they did in 

1800s, 1700s because people so addicted to drugs. That’s a new form of 
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slavery-tism. I would tell that to the black and the white kid. There are more 

slaves today than there were in the 1800. So, that’s it.  

O: Okay. Any other things that you want to add that we haven’t talked about? 

B: Not off top off of my head because what I was going to say, I changed my mind. 

There a lot of things that I could talk about, but my viewpoint—I’m probably more 

left than some people. Some people more center. More people talk but they’re 

very—in any group, you got a lot of people talk, only two or three going to do the 

work. So, that’s the way it work.  

O: Well, I know one more question I was going to ask you. You had mentioned 

earlier, CORE, but then you had mentioned how you had helped start a group 

called the Sunflower—  

B: Sunflower County Improvement Association. We got a state charter and 

everything. 

O: Okay, and now, who was that chartered through?  

B: It was the state, state of Mississippi. They don’t exist no more, because after I 

left, Billy Ray Love supposed to carry on and they didn’t carry on, so it fell apart.  

O: What were the initial aims of the— 

B: To improve Sunflower County. I tied people in with The Box Project, which is in 

my town, Plainville, Connecticut, where a person up north—don’t have to be 

color, white, black, blue, or gray; most of them are white, but you had some black 

too—where a northern family would adopt a southern family. It’s like you living in 

the south and I live the north, and you had kids and you just above poverty, so I 

would help you buy certain things for your kids and write letters and stuff to try to 
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encourage your kids. Sometime I may come visit you or have your kid come visit 

me. Sometime The Box Project do that. The Box Project help some people build 

homes. It helps some kids complete college. It open up a new world to some 

people. The Box Project probably help, today, about three thousand people. We 

located in Plainville, Connecticut. We began in 1964.  

O: Now, it began here.  

B: No, it began in Canada and then Pat August took it from a man I should know. 

I’m on the board of director for all of this stuff. Can’t think of the lady who began 

the panel anyway. Pat August is the one who made it grow in the United States. 

But Pat dead, she died a couple years ago. She the one organized in Plainville, 

Connecticut. She work out of her home until they got an altar. We volunteer, 

matching the poor family with a middle class family or upper class family. I went 

around here and gathered families here in Sunflower County. Not Sunflower, but 

I went to Holmes County, Leflore County, Grenada County, Washington County, 

Oxford County. We even did people in Arkansas. I got white family, too. I didn’t 

discriminate. We got some white families. Some resisted, but a few whites that 

got on The Box Project too were poor. You poor, you poor. Race ain’t got nothing 

to do with it. Your kids need opportunity, so we had some white, but I say 90% of 

the families are black. Also, you have some Indian family. Indians on the 

reservation, Minnesota. Think maybe a couple [inaudible] because I don’t keep 

up with The Box Project anymore. I just pay my dues and that’s it.  

O: So, with the Sunflower County Improvement Association, that was one thing that 

you did— 
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B: Oh, another thing I could mention is that we had a program with literary, teaching 

people how to read and write. We helped people get social security, their food 

stamps they’re entitled to, or welfare, or how to get certain operations they could 

afford. We taking people to Memphis, Tennessee. To Jackson, to the doctor, and 

the hospital and stuff or Mound Bayou. We just deal with trying to help people 

improve their condition. We did voter registration.  

O: And how many people were involved in that organization? 

B: We had a board of eight or nine. I’m not sure. That’s going back to about thirty 

years ago.  

O: That was mainly local people? 

B: Yeah. I was the president of the organization. Willie May Smith was the Vice 

President. Cory Johnson was on the board, Lita May Smith. I can think of some 

of the people—I can see their face but I can’t say all of their name now. I think 

Giles. They had Giles on the Sunflower board, not a Giles in Indianola. You had 

a couple of other people here and there. They were scattered. You had people in 

Moorhead. We tried to people from—had a person in Drew. I can’t think of her 

name either. We had people that just about represent every town on the board.  

O: You would meet— 

B: Once a month. We had a staff. Our main staff at the time was Margaret Kibbee, 

K-i-b-b-e-e. She works for the legal defense and legal aid in Greensville still. She 

from California. She been here ever since, Margaret Kibbee, K-i-b-b-e-e. She live 

in Greenville. She here today, too. Cephus Smith—what’s Cephus real name, he 

got a first name that I forgot but he live in Ruleville. He left, went to the military, 
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went to California, now he came back here. You had Willie Wright, he dead. 

These the people – we are the ones who did the work. We had a couple of other 

people who came in off but we had people who came down during the summer 

and help out too.  

O: From Connecticut?  

B: No, from other states. Other states, it doesn’t matter. Connecticut, Illinois, 

Washington, we had a pretty good mixed group. We had more blacks to get in 

the county when we had the Sunflower County program. At first, most people 

were white. Then we had blacks coming in, too. I think we eventually had one 

Oriental that came here also. We had a few people going to law school who 

came and helped out.  

O: So it sounds like the Improvement Association made a big difference.  

B: Yeah, we did. We made some difference and then we split off, too. Some went 

to—after rehabilitating—went to NAACP and other stuff. They just didn’t follow 

through on it, you know. Volunteers, a lot of time, felt stressful and a lot of 

criticism. Everybody can’t take criticism. There’s a problem with it, ‘cause all I got 

was criticism about certain things being done when I got here, but when I asked 

people what you wanna do, I got no response. Yeah, I live in Connecticut and I 

went around seeing peoples in other state to make sure they got here. I visits 

em. I had my own car, own expense and they asked me about other stuff. I just 

told them off. I said, hey, there are people who gonna need a place to stay, you 

willing to put ‘em up? They didn’t ask me, okay, so close it. What we doing today, 

we didn’t ask no one for money. We didn’t beg or nothing. Just handful of us got 
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together and we did it and most of us paid for it out of our own pocket just to get 

people together. Like they gonna serve up meals tonight, no pay or nothing. 

That’s the way we done it so far. The bus trip, they didn’t have to pay for that 

either. The thing yesterday, no one paid for that. Now I see some five-dollar 

registration, that’s the first time I seen that, I ain’t know what that was for. I guess 

we did run short a few things. But so I reached for my pocket again, took care of 

the sodas or water. Somebody else take care of the sandwich. Three of the us 

really chip in and did the most like Zellie and Stacy. Stacy supposed to been the 

coordinator here, but the other people doing the job. Stacy wound up doing the 

job. I told her what was gonna happen. Zellie took care of the public relations like 

you and the other and my job to go to reach the outsider worker who here before. 

So that’s why they here. Stacy and I did most of the contact. Sometimes Zellie 

did a few and then when they had a problem, they couldn’t reach people, they 

would call me and I would come in. I’m like the hit man. I come and try to 

convince em. That’s why I went to California last year Thanksgiving. I visit eight 

people in California and out of eight, seven of them is here today.  

O: What is the goal of the reunion? 

B: See what can we—those of us who can contribute—what can we do for the 

community. How can we bring hope and life back to the new generation? How 

can we educate them with what we’ve done, ‘cause a lot of them don’t know 

anything about what we done. That’s the purpose, to educate. Maybe we can get 

together, make grants and stuff, get the money to have a YMCA here, who 

knows. Anything, we just putting our heads together. We brainstorming, you call 
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it? The feasibility to study, whatever you wanna call it. We just gonna put our 

heads together. That’s the purpose here, trying to see who want to participate 

and how much they can help and what they can do. Just trying to get different 

people with different expertise here who can help with certain things. 

O: So you’re hoping that you can make a connection between the history of the 

movement— 

B: Yeah, every single movement. We can pick up where we left off from and 

educate and so on. And maybe the next generation can carry on because we 

gonna be dead in a few years. We all getting old now.  

O: Well—  

B: That’s that.  

O: That’s that. [Inaudible] 

B: You’re welcome.  
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